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Series: Together for Grace (The GospelÑ Putting First Things First!) 
Title: ÒThe Mandate for a Unified FrontÓ 
Text: Philippians 1:27-30 
 
 

 
Unity among believers is absolutely essential for advancing the gospel in the face 

of persecution. 
 

 
 
MOTIVATION 

 
• Paul stresses here the positive relationship of believers with each other. More than one 

athletic team with many outstanding players has failed to win a championship because 
most of those players concentrated on their own success rather than the teamÕs. A less 
talented team can often win against one that is more talented because the weaker team 
works efficiently together to achieve a common objective. [MacArthur] 

 
• The Philippian church was not unlike our churches todayÉ  

 
o They were desperately poor. (2 Cor. 8:1-5) 

 
2 Corinthians 8:1-5 
1We want you to know, brothers, about the grace of God that has been given 
among the churches of Macedonia, 2for in a severe test of affliction, their 
abundance of joy and their extreme poverty have overflowed in a wealth of 
generosity on their part. 3For they gave according to their means, as I can testify, 
and beyond their means, of their own free will, 4begging us earnestly for the favor 
of taking part in the relief of the saintsÑ  5and this, not as we expected, but they 
gave themselves first to the Lord and then by the will of God to us. 
 

o They were persecuted for Christ. (1:27-30) 
o They had some infighting. (2:1-4; 4:2-3) 
o They were attacked by false teachers. (3:2,18-19) 

 
 
EXPOSITION & APPLICATION 
 

i The following two key phrases establish the idea for the rest of the paragraph. [JS] 
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Òlet your manner of life be worthy of the gospel of ChristÓ 
 
i Paul had just expressed his joyous expectation of visiting Philippi again (1:25Ð26); but 

that was not his primary concern. Regardless of what happened to him, Paul wanted their 
lives to reflect worthily on the gospel of Christ. It is a truth the apostle reiterates 
implicitly throughout the letter and explicitly in the next chapter (2:15-16). [MacArthur] 

i Paul had opened the previous section of his letter in v. 12 with a reference to his 
circumstances (literally, Òthe things about meÓ). He opens the new section in v. 27 in a 
similar way but now with a reference to the PhilippiansÕ circumstances (literally, Òthe 
things about youÓ). His own affairs drop from view to reemerge only briefly at two places 
in the rest of the letter (2:19-24 and 4:10-14,18,22). [Thielman] 

i In 1:27 Ð 2:18 PaulÕs primary concern is with the PhilippiansÕ attitudes toward one 
another. Two prominent members of the church and valuable coworkers in PaulÕs 
ministry, Euodia and Syntyche, were quarreling with one another (4:2), and their dispute 
had probably infected the rest of the church (2:14). [Thielman] 

i Paul makes one highly significant demand. Whether he visits them again or not he wants 
them to live as citizens of heaven, behaving in a manner worthy of the gospel of Christ. 
This will involve them in standing fast or secure with a common purpose in the face of 
attacks upon the progress of the gospel. This comprehensive exhortation stands as a 
rubric to the whole section 1:27 Ð 2:18. [OÕBrien] 

i Beginning with 1:27, verbs in the imperative mood are scattered evenly throughout the 
letter (2:2,5,12,14,29; 3:1,2,15,16,17; 4:1,3,4,5,6,8,9,21). [Thielman] 

i Monon (only) is placed at the beginning of the sentence in the Greek text for emphasis. 
[MacArthur] 

i Politeuomai (conduct) is the main verb in verses 27Ð30, which in the Greek is a single 
sentence. It comes from the root word polis (city), which in earlier times usually referred 
to the city-states to which inhabitants gave their primary allegiance. The verb carries the 
basic meaning of being a citizen. But, by implication, it means being a good citizen, one 
whose conduct brings honor to the political body to whom one belongs. [MacArthur] 

i Òmanner of lifeÓ is an unusual term, and the verb form occurs only here and in Acts 23:1. 
Normally Paul used the verb ÒwalkÓ (peripate! ) to describe a ChristianÕs conduct. Here 
he used the verb Òconduct yourselves as citizensÓ (politeu! ). The noun form occurs in 
3:20 in calling the Philippians to appropriate ethical conduct. There he stated that Òour 
citizenship is in heaven.Ó [Melick] 

i The term Òmanner of lifeÓ probably does retain a shade of its original significance and 
thus draws attention to the idea of mutual and corporate responsibility. [OÕBrien] 

i The term Òconduct yourselvesÓ (Ômanner of lifeÕ) probably carries a deeper significance 
than is immediately apparent from most English translations. It occurs only twice in the 
NT, once here and once in Acts 23:1. In other ancient Greek literature it sometimes 
means to Òhave oneÕs citizenshipÓ or ÒhomeÓ in a certain city or state, to ÒruleÓ or 
Ògovern the state,Ó or simply to Òlive, conduct oneself, or lead oneÕs life.Ó Several pieces 
of evidence show that Paul probably chose the word specifically because of its political 
nuance. The Philippians were conscious of their status as citizens of Rome and proud of 
it. This word would probably not have been unknown to them as a term for living as a 
citizen of Philippi should live. Paul likely is telling the Philippians to govern their lives 
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according to the gospel rather than according to societyÕs requirements for being a good 
citizen of Philippi. [Thielman] 

i Roman society, like Greek society before it, was highly community-conscious. The 
individual was subordinate to the state, and a personÕs skills, talents, energy, and 
endeavors were devoted first of all to the interests of society at large. It was not a coerced 
subjection, as in modern totalitarian states, but was based on a willing sense of 
interdependence in which citizens took great pride. A responsible citizen was careful not 
to do anything that would bring disrepute on his polis. And he tried always to be 
considered an honorable citizen, so that he would never be removed from the list of 
citizens. [MacArthur] 

 
Òstanding firm in one spirit, with one mindÓ 

 
i PaulÕs specific concern was a unified stand for the gospel. Both of these elements were 

important. The church at Rome stood for the gospel, but there was no unity. That hurt its 
witness. The Philippians had the opportunity to witness to the world by their unified 
stand for the gospel. [Melick] 

i ÒStanding firmÓ translates the single Greek verb st"k!,  which refers to steadfastly holding 
oneÕs ground regardless of danger or opposition. The word was used of a soldier who 
defended his position at all costs, even to the point of sacrificing his life. [MacArthur] 

i Other uses of Òstanding firmÓ: Phil. 4:1; Rom. 14:4; 1 Cor. 16:13; 1 Thes. 3:8; 2 Thes. 
2:15; Eph. 6:11-13. 

i If he were absent, perhaps because of the unfavorable verdict in his trial or unexpected 
delays, he still longed to hear of its good spiritual condition. Paul had no inflated ideas 
about his importance. The church was capable of standing for the gospel. [Melick] 

i The idea of standing fast or secure is clearly demanded from the context of vv. 28-30, 
where the Philippians are said to be troubled, in danger of being shaken, opposed by 
adversaries, required to suffer, and engaged in a struggle. For them to live lives worthy of 
the gospel it is necessary first of all that they stand firm in the face of attacks made upon 
that gospel. [OÕBrien] 

i The expression Òfaith of the gospelÓ has many possible interpretations, and there is little 
clear precedent in the New Testament that favors any one of them. The context assumes 
that people opposed the church and its message. That means that this construction 
probably relates to its taking the gospel to the world. Paul must have meant Òcontending 
for the advance of the gospel.Ó [Melick] 

i The genitive construction Òof the gospelÓ could be descriptive (Òa gospel-faithÓ), 
objective (Òa faith directed toward the gospelÓ), subjective (Òfaith produced by the 
gospelÓ), or appositional (Òa faith which is the gospelÓ). Of these, the second is the least 
likely. The word ÒfaithÓ (! "#$%&) is also capable of a semantically active (ÒfaithÓ) or 
passive (ÒfaithfulnessÓ) translation, and can even be a synonym for Òmessage.Ó [Melick] 

i As they are wholly committed to the advance of the gospel, that is, its dynamic onward 
march, they will walk worthily of the gospel by holding fast to it, preaching and 
confessing it in spite of opposition and temptation. [OÕBrien] 

i It is unnecessary to distinguish between ÒspiritÓ and ÒsoulÓ here. They both explain the 
immaterial part of persons, and the point Paul made was that the church was to unite 
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inside and out. Both Òone spiritÓ and Òone soulÓ mean that there was no divisiveness. 
[Melick] 

i To be Òin one spiritÓ speaks of the human spirit and might be rendered Ôwith one common 
purposeÕ. The phrase is parallel to the immediately following words Òone mindÓ and 
denotes Ôhaving the same attitude or the same orientation of willÕ. Such a unity of 
purpose is effected only in and through the Holy Spirit. [OÕBrien] 

i Most translators and commentators have understood the two phrases Òone spiritÓ and 
Òone soulÓ to be parallel to each other. Just as ÒsoulÓ is a reference to the human soul, so 
ÒspiritÓ is a reference to the human spirit, not to the Holy Spirit. But since Paul uses the 
precise phrase Òin one spiritÓ elsewhere to mean Òin the one Spirit of GodÓ (1 Cor. 12:13; 
Eph. 2:18), however, it is likely that in v. 27 the phrase carries at least some allusion to 
GodÕs Spirit. [Thielman] 

i Other references to like-mindedness among believers: Phil. 2:1-5; Eph. 4:1-6; Acts 2:44-
46; 4:32; Jn. 17:21-22; 1 Cor. 1:10; 10:16-17; Rom. 12:4-5,16) 

i If the citizens of Philippi were so devoted to the honor of their human kingdom, how 
much more should believers be devoted to the kingdom of Christ (cf. Col. 1:12Ð13)? 
[MacArthur] 

i The churchÕs greatest testimony before the world is spiritual integrity. When the unsaved 
look at the church and do not see holiness, purity, and virtue, there appears to be no 
reason to believe the gospel it proclaims. [MacArthur] 

i The following participles explain positively (ÒstrivingÓ) and negatively (Ònot frightenedÓ) 
what this Ôstanding firmÕ signifies. The Philippians are to present a united and 
unwavering front against the attacks of the enemy in their conflict for the gospel. 
[OÕBrien] 

 
 
How do we live together consistent with the gospel? (see notes on 27a above) 

 
1. Work together for a common purpose. (1:27) 

 
i Although we may not be able to obey directly the command to contend Òas one 

man for the faith of the gospelÓ amid intense societal persecution, we can stand 
together with our brothers and sisters across the globe who suffer for the faith in 
circumstances similar to those of the Philippians. Paul stood united with the 
suffering Philippians across the miles, and they Philippians did the same for 
Paul. The contemporary church in the West, then, should follow their example 
and unite itself in practical ways with its suffering brothers and sisters in other 
cultures. [Thielman] 

i The context of the present passage, which focuses on believersÕ attitudes, seems 
to indicate that he is speaking of the believerÕs human spirit. [MacArthur] 

i Sunathle!  (striving together) is a compound Greek word, composed of the 
preposition sun (with) and the noun athle! , which means to compete in a 
contest, especially in a sport such as wrestling. It is the term from which the 
English words athlete and athletics are derived. [MacArthur] 

i There is stress in the apostleÕs words on unity and the need for a concerted 
effort among the Philippians themselves: the sun- in sunathle!  is to be 
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understood in this sense and may be paraphrased by Ôcontending as one personÕ, 
while the phrase Ôwith one accordÕ, which is best regarded as modifying the 
participle Ôstruggling togetherÕ rather than being in apposition to Ôone in spirit, 
one in mindÕ, point to the common and united purpose the members of the 
congregation are to have in this struggle. [OÕBrien] 

i At no time in the history of the church has there been greater need for 
discernment than in our own day. The church desperately needs to heed the 
BibleÕs warnings (Mt. 7:15; Acts 20:28-30; Jude 4; 1 Tim. 6:20; 2 Tim. 1:14). 
[MacArthur] 

 
 

2. DonÕt be afraid of opposition. (1:28-30) 
 

i ÒAlarmedÓ is from ptur!,  a verb used only here in the New Testament. It did not 
necessarily mean abject fright, as the King James VersionÕs rendering ÒterrifiedÓ 
would suggest. But it did refer to serious, fearful concern. It was used of a startled 
horse who bolted, often because of something perfectly harmless, and threw his 
rider. [MacArthur] 

i The word ÒfrightenedÓ could denote the uncontrollable stampeded of startled 
horses. The PhilippiansÕ opponents tried to throw them in a panic or to strike 
terror into their hearts. [OÕBrien] 

i The church was to have an unflinchable steadfastness, even in the midst of 
persecution. [Melick] 

i Paul had been afraid in Corinth when his preaching met opposition, and God had 
responded with encouraging words (see Acts 18:9-10; cf. 2 Cor. 1:3-11). God had 
comforted him in his time of trial, and the Philippians should not be afraid since 
God will help them also. [Thielman] 

i Paul does not suggest that the Philippians engage in an aggressive offensive 
against their persecutors. He suggests instead that they maintain their composure 
and await the day when God will destroy those who oppose the gospel (Rom. 
12:19; cf. Mat. 5:43-45). Believers are to respond to opposition only with 
kindness and exemplary behavior (Rom. 12:20-21; cf. 1 Pet. 4:19), so that their 
opponents may be shamed into silence (Titus 2:8) and even won to the faith (1 
Pet. 2:12,21-23; 3:1,16). [Thielman] 

 
• It confirms who is the real deal. (1:28) 

 
i The very fact that they were being attacked because of the gospel was 

proof that their opponents were headed for destruction. But it was also a 
sign of believersÕ eternal salvation. Both signs are from God, the first to 
mark out His enemies, the second to mark out His children. [MacArthur] 

i The construction is best seen in reference to the non-Christian world 
entirely. The words Òto themÓ precede the rest of the sentence and must 
mean that both aspects of the churchÕs steadfastness were a sign to 
unbelievers. Thus, they would know of their destruction and the 
believersÕ salvation. The fact, then, that the Philippians could stand firm 
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in the face of adversity proved their relationship to the Lord. Others 
could see a hidden strength. [Melick] 

 
• It is a gracious gift from God. (1:29-30) 
 

o You get assurance of your salvation. (28) 
o You get to be identified with Christian heroes. (30) 
o You get to know Christ intimately. (3:10) 

 
i In a surprising statement Paul explains why the present situation of the 

Philippians is a sign of their future salvation: it is because their believing 
in Christ and especially their suffering for his sake had been Ôgraciously 
giveÕ to them by God. [OÕBrien] 

i ÒHas been grantedÓ is from chariz!,  which is from the same root as the 
noun charis (grace) and literally means Òto give, render, or grant 
graciously.Ó In His sovereign grace, God not only gave believers the 
marvelous gift of faith to believe in Him, but also the privilege to suffer 
for His sake. [MacArthur] 

i The word ÒgrantedÓ (Ôgive freely or graciously as a favorÕ) occurs in 
PaulÕs writing 16 times, 3 times in LukeÕs gospel and 4 times in Acts. In 
PaulÕs letters the word is employed chiefly in connection with the 
decisive, gracious gift of God (Rom. 8:32; 1 Cor. 2:12; Gal. 3:18; 
Philemon 22. [OÕBrien] 

i The passive voice in ÒgrantedÓ is used to signify that the gracious 
activity was GodÕs. The aorist tense points to the original bestowal of the 
gift, which occurred when they first believed, while Òto youÓ is placed 
emphatically and corresponds with the previous reference. [OÕBrien] 

i The startling statement about suffering being a gift probably has two 
characteristics of Christian suffering in view: (1) Suffering is a gift 
because, when successfully endured, it confirms the future salvation of 
the believer (cf. v. 28b); and (2) It is a gift because through it we become 
identified with ChristÕs suffering (3:10), a suffering that was redemptive 
and issued in the resurrection. [Thielman] 

i When Paul speaks of suffering as a gift he does not mean that God is its 
author. The Philippian pagans of Philippi who persecuted their newly 
converted neighbors were sinning, and God is not the author of sin. Paul 
can describe this suffering as a gift from God because God in his 
sovereignty used this suffering to serve his own good purposes. 
[Thielman] 

i PaulÕs claim that the opposition the Philippians experience serves as a 
double-sided token indicates one aspect of the gift-character of suffering 
for Christ. Such suffering provides clarity about who stands with God 
and who does not. It is unlikely that anyone whose commitment to the 
gospel is inauthentic will be willing to endure the fiery trials of physical 
discomfort and emotional pain that persecution brings. In such a crisis, 
inquirers who have been walking the border between commitment to and 
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rejection of the gospel must finally make a decision, and those who have 
professed loyalty to the church for ulterior motives finally decide that 
their deception no longer pays. Those who remain, as a result, have the 
assurance that their commitment is real. [Thielman] 

i Believers at Philippi were drawn mainly from a Gentile and pagan 
background, and for them the idea of suffering Ôfor oneÕs godÕ was 
entirely new. This explains PaulÕs references to his own example (in 
1:12-26) and why he warns the Philippians of the impending necessity of 
suffering. [ N. Walter] 

i The reason unbelievers would arrive at that conclusion is that God 
granted suffering to Christians. The text makes a direct connection 
between Òthe signÓ and suffering, using a Greek word which must be 
taken as providing a reason. [Melick] 

i The suffering was Òon behalf of Christ,Ó as stated twice in 1:29. The 
words Òon behalf ofÓ appear to be vicarious, i.e., in his place. The words 
recall Col 1:24, where Paul stated that he suffered eschatologically, Òfor 
the sake of his body.Ó The phrase does point out that Paul had in mind 
the specific suffering that comes to Christians as they serve Christ. 
[Melick] 

i Other references on the certainty of suffering: Phil. 3:10; 2 Tim. 3:12; 
Mt. 10:22,24-25; Jn. 16:2-3; Mk. 10:29-30; Rom. 5:3-5; James 1:2-4; 1 
Pet. 1:6-8; 4:13; 5:10; Acts 5:41) 

i Suffering for ChristÕs sake is not a burden but rather a high honor He 
graciously bestows on His faithful saints. [MacArthur] 

i Suffering confirms ChristiansÕ faith, brings them into closer contact with 
the Lord, and provides a vehicle for making commitment real and 
tangible. It is one thing to accept suffering and resign oneself to it. It is 
another to realize the privileges that come through it. [Melick] 

i ÒThe conflict which you saw in meÓ refers to the hostile opposition and 
persecution he and Silas faced when they were imprisoned in Philippi 
(Acts 16:16Ð40). ÒAnd now hear to be in meÓ refers, of course, to the 
apostleÕs present imprisonment in Rome, which he has already 
mentioned (1:12Ð18). [MacArthur] 

i Believers in modern Western democracies know little or nothing of the 
kind of suffering Paul describes in these verses, and so the temptation is 
strong to make them more generally applicable than they are. PaulÕs 
statement that the Philippians should not be frightened by those who 
oppose them can too easily within our culture be stretched to cover 
someoneÕs opposition to the new church building program, rejection of 
some fine point of our theology, or disavowal of our favorite Christian 
teacher. Yet PaulÕs language meant nothing of the kind; it was rather 
intended to encourage people who stood as a tiny island of commitment 
to the gospel amid a raging sea of pagan antagonism. The suffering of 
which Paul speaks is suffering for Òthe gospel faithÓ (v. 27, REB), not 
suffering in general, and certainly not opposition to some personal 
agenda. [Thielman] 
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i The principles in this passage are relevant both to the occasional direct 
opposition that Christians experience for their convictions even in the 
free West and to the more subtle ways in which modern, technologically 
sophisticated societies deny the reality of God. Although oppression of 
Christians is not officially sanctioned in our culture, Christian 
convictions are not infrequently ridiculed in the workplace or subtly 
berated as ÒunprogressiveÓ in academic circles and in the news and 
entertainment media. The intense materialism of modern culture, 
moreover, trivializes the spiritual realm and puts subtle pressures on 
believers to view their answers to lifeÕs most profound questions as 
unimportant and slightly backward. [Thielman] 

 
 
DISCUSSION 
 

1. In your opinion, which of the 4 characteristics of the Church at Philippi do churches 
today identify with most? 

2. What are some of the ways that infighting can affect a congregation? 
3. Beginning with Òlet your manner of life be worth of the gospel of ChristÓ (1:27), 

imperative verbs are scattered evenly throughout the book of Philippians 
(2:2,5,12,14,29; 3:1,2,15,16,17; 4:1,3,4,5,6,8,9,21). What does this tell us about the 
letter to Philippians and the nature of the Christian responsibility to preserve the 
gospel? 

4. Why is difficult for 21st century Christians to embrace a value system that is driven by 
the advancement of the gospel? 

5. What does it mean for members of the Riverside faith family to Òstrive side by side for 
the faith of the gospelÓ (Phil. 1:27)? Do you think thatÕs currently happening? If so, 
how? If not, why? 

6. Would you consider Riverside to be a unified congregation?  Why or why not?  List 
some examples of when you have seen unity displayed.  Now, ask the same questions 
about your M-PACT group? 

7. Paul said donÕt be Òfrightened in anything by your opponentsÓ (Phil. 1:28). Read the 
following verses and discuss how Christians are to respond to opposition: Mat. 5:43-45; 
Rom. 12:19-21; 1 Pet. 4:19. Read the following verses and discuss the purposes of such 
responses: Titus 2:8; 1 Pet. 2:12,21-23; 3:1,16. Share about a time that your Christian 
witness was met with opposition. How did you respond? What was the result? 

8. Paul said suffering had been ÒgrantedÓ to the Philippians as a Ôgracious giftÕ (Phil. 
1:29). Does this mean that God is the author of suffering and, therefore, responsible for 
the pain and hardship that come to believers in the midst of it? Why or why not? 

9. Look up the following verses on suffering: Mt. 10:22,24-25; Mk. 10:29-30; Jn. 16:2-3; 
Acts 5:41; Rom. 5:3-5; Phil. 3:10; 2 Tim. 3:12; James 1:2-4; 1 Pet. 1:6-8; 4:13; 5:10. 
What do these passages teach us about suffering in the Christian life? 


